Chapter  18 


The  Peaceful  Method  of  Social 
and  Political  Struggle 
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1 8. i The  Peaceful  Method  of  Struggle  in  the  Muslim 
State 

In  this  fatwa  we  have  proven  that  it  is  impermissible  to  rebel  against 
the  Muslim  state,  even  if  its  rulers  are  corrupt  and  oppressive. 
Certain  questions  naturally  arise:  What  should  Muslims  do  to 
counter  the  oppression  and  cruelty  of  the  rulers?  Should  the 
rulers  have  free  reign  to  do  what  they  like?  Should  the  followers 
of  truth  sit  back  idly  as  silent  spectators?  If  not,  then  what  are 
their  responsibilities  in  those  circumstances?  If  Islam  disapproves 
of  armed  rebellion  and,  at  the  same  time,  condemns  silence  in  the 
face  of  oppression,  what  options  are  available  for  the  citizens  of 
the  Muslim  state  to  bring  about  change? 


1 8.2  The  Quranic  Command  to  Enjoin  the  Good  and 
Forbid  the  Evil 


In  Islamic  terminology,  the  act  of  promoting  good  and  preventing 
wrong  is  called  ‘enjoining  the  good  and  forbidding  the  evil’  [al-amr 
bi  al-macrilf  wa  al-nahi  ‘an  al-munkar ].  This  religiously  mandated 
act  is  to  be  applied  at  the  individual  and  governmental  levels. 

In  the  Qur’an,  God  has  commanded  the  believers  to  enjoin 
the  good  and  forbid  the  evil.  The  importance  of  this  command  is 
reflected  in  the  verse  of  the  Qur’an  where  it  is  listed  amongst  the 
qualities  of  ‘the  balanced  Umma>: 

o ^ 0 s s * * 

Jt-  OjyiU  j*>uU  C~?- <ul  jl?- 

‘You  are  the  best  nation  raised  up  for  mankind ; you 
enjoin  the  good  and  forbid  the  evil V 


Elsewhere,  God  says, 

UJT 


1 Qur’an  3:110. 
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‘And  the  believing  men  and  women  are  allies  to  one 
another ; they  enjoin  the  good  and  forbid  the  evil  A 

Although  this  responsibility  falls  on  individuals  in  an  Islamic 
society,  we  must  bear  in  mind  that  isolated,  individual  efforts  to 
change  wrongs  committed  by  the  government  are  often  without 
much  effect.  Efforts  to  bring  change  and  reform  in  society  should 
ideally  be  collective,  which  is  why  organized  grassroot  movements 
are  justified  in  Islamic  law. 


18.3  The  Collective  Effort  to  Enjoin  the  Good  and 
Forbid  the  Evil 


The  effort  to  enjoin  the  good  and  forbid  the  evil  is  both  an 
individual  and  collective  endeavour.  God  says  in  the  Qur’an, 


‘And  let  their  arise  amongst  you  a group  that  invites  to 
good  and  enjoins  what  is  right  and  forbids  what  is  wrong. 
And  it  is  they  who  are  the  successful'.1 2 3' 


This  verse  informs  us  that  enjoining  the  good  and  forbidding 
the  evil  on  the  collective  level  contributes  to  its  effectiveness, 
productivity  and  benefit.  This  is  in  fulfilment  of  the  Qur’anic 
command: 

pjyi  \jij ui  ijjjuiuj) 

‘And  help  one  another  with  piety  and  righteousness,  and 
do  not  help  one  another  with  sin  and  transgression' A 


1 Ibid.,  9:71. 

2 Ibid.,  3:104. 

3 Ibid.,  5:2. 
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18.4  Hadith  Reports  Concerning  the  Act  of  Enjoining 
the  Good  and  Forbidding  the  Evil 


The  prophetic  traditions  speak  of  the  importance  of  enjoining 
the  good  and  forbidding  the  evil,  and  the  dire  consequences  of 
neglecting  them.  Hudhayfa  reported  that  the  Messenger  of  God 
0 said, 


‘The  tribulations  a man  faces  with  regard  to  his  family, 
wealth  and  neighbours  are  expiated  by  prayer,  charity 
and  the  act  of  enjoining  the  good  and  forbidding  the 
evil’.1 


Hudhayfa  Jj,  also  reported  that  the  Prophet  Ji  said, 

O'  l&t  jl  Jt- 

iL) l^s£0J  sii  kijf-'xi  p .C  blip 


‘By  the  One  in  whose  Hand  rests  my  soul,  you  must 
surely  enjoin  the  good  and  forbid  the  evil,  otherwise  it 
is  expected  that  God  will  send  against  you  a punishment 
from  Him,  and  then  you  will  supplicate  Him  but  will  not 
be  answered’.2 


cAbd  al-Rahman  b.  al-cAla’  al-Hadrami  ^ said,  ‘Someone 
informed  me  that  he  heard  the  Messenger  of  God  Ji  say, 

1 Narrated  by  al-Bukharl  in  al-Sahlh:  Kitab  al-manaqib  [The  Book  of  Exemplary 
Virtues],  chapter:  ‘The  Signs  of  Prophethood  in  Islam’,  3:1314  §3393;  and 
Muslim  in  al-Sahlh : Kitab  al-fitan  wa  asbrat  al-saca  [The  Book  of  Tribulations 
and  the  Portents  of  the  Final  Hour],  chapter:  ‘Regarding  the  Tribulations  That 
Will  Descend  Like  a Crashing  Wave’,  4:2218  §2889. 

2 Narrated  by  al-Tirmidhl  in  al-Sunan:  Kitab  al-fitan  [The  Book  of  Tribulations], 
chapter:  ‘What  Has  Come  to  Us  Concerning  the  Act  of  Enjoining  the  Good  and 
Forbidding  the  Evil’,  4:468  §2169;  Ibn  Majah  in  al-Sunan:  Kitab  al-fitan  [The 
Book  of  Tribulation],  chapter:  ‘Enjoining  the  Good  and  Forbidding  the  Evil’, 
2:1327  §4004;  and  Ahmad  b.  Hanbal  in  al-Musnad , 5:391  §23375. 
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.Jxllil  JjJxLj  JiU  Ojlalu  Uji  jfi  d\ 


“Indeed,  from  my  Umma  there  are  a folk  who  shall 
receive  rewards  equivalent  to  the  rewards  of  the  early 
ones  [my  Companions] — they  forbid  the  evil”.’1 * 


Abu  Hurayra  JL  reported  that  the  Messenger  of  God  said, 

^P*b  \jO0i  y ^,lp  Aj ' jlaLj  ' y£>  'j  (p  " ' J wp  — J 


‘You  must  surely  enjoin  the  good  and  forbid  the  evil, 
otherwise  God  will  cause  the  evil  ones  in  your  midst  to 
gain  authority  over  you,  and  then  the  best  of  you  will 
supplicate  but  you  will  not  be  answered’.1 


Anas  b.  Malik  said, 

J&-  jSsiiJl  Jp  yyj  y j i4j  Jy-  k-jjjidb  y\j  y (.dSlt  J y>j  :dli 

Ippi'J  tfdS" Aj  ^ 01^  LjjJiiJb  JJ  :jl|  4&t  Jjij  • ‘dS" 

,<Ut£"  ijypyj  |*J  ^P 


‘We  said,  “O  Messenger  of  God!  We  shall  abstain  from 
enjoining  the  good  until  we  act  on  it  ourselves,  and  we 
shall  abstain  from  forbidding  the  evil  until  we  also  turn 
away  from  it”.  He  replied,  “No.  Rather,  you  should 
enjoin  the  good,  even  if  you  do  not  act  upon  it  entirely, 
and  you  should  forbid  the  evil,  even  if  you  do  not  turn 
away  from  it  entirely”.’3 


The  aforementioned  traditions  inform  us  of  the  significance 
and  importance  of  enjoining  the  good  and  forbidding  the  evil.  This 

1 Narrated  by  Ahmad  b.  Hanbal  in  al-Musnad , 4:62  §16643;  and  5:375 
§23299;  and  al-Haythaml  in  Majmct  al-zawa’id,  7:261,  271. 

1 Narrated  by  al-Tabaranl  in  al-Midjam  al-awsat,  2:99  §1379;  Ibn  Abl  Shayba 
in  al-Musannaf,  7:460  §37221;  al-Bazzar  in  al-Musnad,  1:292-293  §188;  and 
Abu  Yacla  in  al-Musnad,  8:313  §6916. 

3 Narrated  by  al-Tabaranl  in  al-Mu’jam  al-awsat,  6:365  §6628;  al-Bayhaql  in 
Shidab  al-Iman,  6:89  §7570;  and  al-Haythaml  in  Majma’  al-zawa’id,  7:277. 
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praiseworthy  act  expiates  sins,  removes  tribulations  from  our  lives 
and  serves  as  a shield  against  Divine  wrath.  If  we  take  account  of 
ourselves  and  our  current  predicament,  we  will  see  that  we  are 
suffering  the  consequences  of  our  neglect  of  this  righteous  act. 
Our  prayers  go  unanswered,  natural  disasters  and  calamities  are 
increasing  and  lawlessness,  murder,  corruption  and  unemployment 
are  on  the  rise.  In  short,  there  is  not  a single  tribulation  that  has 
not  engulfed  us. 


18.5  The  Three  Levels  of  Forbidding  the  Evil 

The  Prophet  has  described  to  us  three  levels  in  the  act  of 
forbidding  evil.  Abu  SaTd  reported  that  the  Prophet  0 said, 


<uIjLs  jiJ  jti  t4JU~L3  jiJ  sVilAi  IJSCU  ^icL»  cS'j  j* 

. jU-V'  1 


‘Whoever  amongst  you  witnesses  an  evil,  let  him  reform 
it  [practically]  with  his  hand;  if  he  is  unable,  then  [let 
him  denounce  it]  verbally;  and  if  he  is  unable,  then  [let 
him  abhor  it]  in  his  heart — and  that  is  the  weakest  form 
of  faith’.1 


This  hadith  delineates  three  methods  of  condemning  evil:  through 
the  hand,  the  tongue  and  the  heart.  This  means  that  one  should 
take  practical  steps  to  remove  evil,  speak  out  about  it  and  detest 
it  in  his  or  her  heart.  Each  of  these  three  ways  is  a peaceful  means 
of  change.  To  forbid  evil  with  one’s  hands  is  to  struggle  against  it 

1 Narrated  by  Muslim  in  al-Sahih:  Kitab  al-Iman  [The  Book  of  Faith],  chapter: 
‘The  Act  of  Forbidding  Evil  is  a Part  of  Faith’,  1:69  §49;  al-Tirmidhl  in  al- 
Siman:  Kitab  al-fitan  [The  Book  of  Tribulation],  chapter:  ‘What  Has  Come  to 
Us  Concerning  the  Interpretation  of  Forbidding  Evil  with  the  Hand,  Tongue  and 
Heart’,  4:469  §2172;  Abu  Dawud  in  al-Sunan:  Kitab  al-malahim  [The  Book  of 
Tumultuous  Battles],  chapter:  ‘On  Commanding  and  Forbidding’,  4:123  §4340; 
al-Nasa’I  in  al-Sunan-.  Kitab  al-lman  wa  al-shara’vubu  [The  Book  of  Faith  and 
its  Revealed  Laws],  chapter:  ‘The  Varying  Ranks  of  the  Faithful’,  8:111  §5008; 
Ibn  Majah  in  al-Sunan : Kitab  iqamat  al-salat  wa  al-Sunna  flha  [The  Book  of 
Establishing  the  Prayer  and  the  Sunna  Therein],  chapter:  ‘What  Has  Come  to 
Us  Concerning  the  Ritual  prayer  of  Two  Eids’,  1:406  §1275. 
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in  the  physical  realm;  but  it  must  be  free  of  violence  because  good 
cannot  be  forced  on  others  through  oppression,  as  God  says, 

J o\'/i  i) 

‘ There  is  no  compulsion  in  religion V 

The  command  to  physically  forbid  evil  is  communally  obligatory 
upon  those  who  are  able;  otherwise,  the  believers  are  ordered  to 
denounce  it  verbally,  and  if  that  is  not  possible,  they  must  at  least 
detest  it  in  their  hearts.  What  is  encompassed  in  the  definition  of 
evil?  Here,  people  have  restricted  its  usage  to  a more  literal  and 
limited  sense.  The  fact  remains  that  evil  also  includes  domestic 
violence  against  women  and  deprivation  of  their  rights,  as  well 
as  every  form  of  corruption,  disruption,  violence,  violation  of 
human  rights,  nepotism,  and  promotion  of  what  is  forbidden  in 
the  Islamic  Sacred  Law. 

1 8.6  The  Meaning  of  Forbidding  Evil  Physically 

Imagine  a society  in  which  evil  is  widespread  and  the  command  to 
forbid  it  by  hand  is  interpreted  as  the  use  of  physical  force.  Every 
individual  and  group  would  have  their  own  conception  of  good 
and  begin  imposing  it  on  others.  Such  a situation  would  create 
unrest,  lawlessness  and  violence.  Furthermore,  if  ‘forbidding  the 
evil’  is  carried  out  by  means  of  firearms  and  explosives,  civil  war 
will  occur  and  more  evil  will  spread. 

How  can  the  Islamic  faith,  which  does  not  permit  Muslims  to 
take  up  arms  and  revolt  against  corrupt  rulers  for  the  sake  of 
social  justice  and  peace,  allow  the  use  of  violence  to  prevent  evil? 
Hence,  for  the  common  citizen,  forbidding  the  evil  is  done  through 
practical,  non-violent  means  according  to  his  or  her  ability. 

If  preventing  evil  means  eradicating  it  by  using  physical  force, 
then  it  becomes  the  responsibility  of  the  government  to  undertake 
its  execution.  The  government  is  the  only  entity  vested  with  the 
authority  to  use  force  in  the  removal  of  evil — this,  in  fact,  is  what 
justifies  its  existence  in  the  first  place.  God  says, 


1 Qur’an  2:256. 
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'J4/J  IJjlij  SjiXa!'  'jdlM  ^ 

ddf  <tUj  jSddJt 


‘[The  believers  are  those]  who,  if  We  establish  their  rule 
in  the  earth,  establish  the  prayer,  pay  the  Zakat,  enjoin 
the  good  and  forbid  the  evil.  And  to  God  belongs  the 
final  results  of  all  things’.1 2 


18.7  Political  and  Democratic  Struggle  against 
Injustice  and  Oppression 

Islam  seeks  to  establish  societies  based  on  justice  and  equity: 
societies  in  which  no  one  encroaches  on  the  rights  of  others  or  seeks 
to  wield  his  or  her  strength,  authority,  wealth  or  status  unjustly. 
It  is  the  responsibility  of  a Muslim  to  raise  his  or  her  voice  and 
speak  out  against  the  oppression  and  excesses  of  individuals  or 
governments.  God  has  enjoined  the  believers  to  expose  the  cruelty 
of  oppressors: 

lids'  <dJt  qiSjj  1*11?  ^ JjiJt  jjfi  sjdJL  dJt 

‘ God  does  not  like  the  public  mention  of  evil  except  by 
the  one  who  has  been  wronged.  And  God  is  All-Hearing, 
All-Knowing’  r 

As  Muslims,  we  are  urged  to  voice  our  protest  against  oppression 
and  injustice.  In  fact,  declaring  a word  of  justice  in  the  presence 
of  an  oppressive  ruler  is  considered  the  highest  form  of  jihad.  Abu 
SaTd  al-Khudrl  J4  reported  that  the  Messenger  of  God  said, 

Ollaidi  uls  Jds  Ails" jys  5] 

‘Indeed,  from  the  greatest  forms  of  jihad  is  a just  word 
spoken  before  a tyrannical  ruler’.3 


1 Ibid.,  22:41. 

2 Ibid.,  4:148. 

3 Narrated  by  al-Tirmidhl  in  al-Sunan:  Kitab  al-ftan  [The  Book  of  Tribulations], 
chapter:  ‘What  Has  Come  to  Us  Concerning  the  Fact  That  the  Best  Jihad  is  a 
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In  a narration  from  Abu  Dawud,  the  word  ‘tyrannical  emir’  is 
used  in  place  of  ‘tyrannical  ruler’.1  The  Prophet  0 forbade  the 
believers  from  concealing  the  truth  out  of  fear.  Abu  SaTd  al- 
Khudrl  reported  that  the  Messenger  of  God  0 said, 

‘Let  not  any  man  shrink  from  saying  the  truth  out  of  fear 
of  people  if  he  knows  it’.2 


The  Prophet  0 also  warned  people  from  abandoning  the  duty  of 
forbidding  the  evil  when  they  are  capable, 


.ol JU)  0 lull  ‘y  0*1  ji 


‘There  is  no  nation  in  which  acts  of  disobedience  are 
committed  but  they  do  not  stop  them,  even  though  they 
are  able,  save  that  it  is  expected  that  God  will  cover  them 
all  with  a punishment’.3 


cAdi  b.  Hatim  -0  reported  that  the  Messenger  of  God  0 said, 
pkj  t.p0j\00  jLi  !l  tjjj  J0-  <LGGJl  Jiiy  iuUh  Gj1*j  aSsl  5l 

lull  CjJS’  *_^Jj  \pki  tils  »p00  o!  0^  Ojjjts 


Just  Word  before  a Tyrannical  Ruler’,  4:471  §2174. 

1 Narrated  by  Abu  Dawud  in  al-Sunan:  Kitab  al-malahim  [The  Book  of 
Tumultuous  Battles],  chapter:  ‘Enjoining  the  Good  and  Forbidding  the  Evil’, 
4:124  §4344. 

2 Narrated  by  al-Tirmidhl  in  al-Sunan:  Kitab  al-fitan  [The  Book  of  Tribulations], 
chapter:  ‘What  Has  Been  Reported  Regarding  the  Prophet  0 Informing  His 
Companions  of  All  That  Would  Occur  until  the  Day  of  Resurrection’,  4:483 
§2191;  Ibn  Majah  in  al-Sunan:  Kitab  al-fitan  [The  Book  of  Tribulation],  chapter: 
‘Enjoining  the  Good  and  Forbidding  the  Evil’,  2:1328  §4007;  and  Ahmad  b. 
Hanbal  in  al-Musnad,  3:5  §11030. 

3 Narrated  by  Abu  Dawud  in  al-Sunan:  Kitab  al-malahim  [The  Book  of 
Tumultuous  Battles],  chapter:  ‘Enjoining  the  Good  and  Forbidding  the  Evil’, 
4:122  §4338;  Ibn  Majah  in  al-Sunan : Kitab  al-fitan  [The  Book  of  Tribulation], 
chapter:  ‘Enjoining  the  Good  and  Forbidding  the  Evil’,  2:1329  §4009;  and 
Ahmad  b.  Hanbal  in  al-Musnad,  4:364  §19250. 
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‘Indeed,  God  does  not  punish  all  for  the  actions  of  the 
few  until  the  former  witness  evil  in  their  midst  and  fail  to 
stop  it  even  though  they  are  able.  When  that  occurs,  God 
shall  punish  them  collectively:  the  few  and  the  many’.1 * 


Abu  Bakr  al-Siddiq  said, 

p£~~jiil  Igj IU^  :<ti*iil  p£l\  L$jl  U 

IjlJ  til  0]  :J jib  <uil  GGb. > UIJ  til 

lull  ,t  j'  pis  jisli Jl 


‘O  people!  Surely,  you  all  read  the  verse,  “O  yow  u^o 
believe ! Take  care  of  your  own  selves.  If  you  are  guided, 
then  no  one  who  is  astray  can  harm  you ” [Qur’an  5:105]. 
Indeed,  we  heard  the  Messenger  of  God  |fc  say,  “It  is  to  be 
expected  that  if  a people  witness  evil  but  do  not  censure 
it,  God  will  cover  them  all  with  His  punishment”. ,z 


Jarir  reported  that  the  Messenger  of  God  0 said, 

'fs  t<uLp  p^s  (»ji  ^ OjSo  J4-J  j-?  ^ 

^ oliib  lull  p£ jU^I  ^l  IjJ~*j 


‘There  are  no  people  in  the  midst  of  whom  a man  does 
acts  of  disobedience,  and  they  have  the  ability  to  stop 
him,  but  do  not,  except  that  God  will  afflict  them  with  a 
punishment  before  they  die’.3 


1 Narrated  by  Ahmad  b.  Hanbal  in  al-Musnad , 4:192;  Malik  in  al-Muwatta: 
Kitab  al-kalam  [The  Book  of  Speech],  chapter:  ‘What  Has  Come  to  Us 

Concerning  the  Punishment  of  All  for  the  Acts  of  the  Few’,  2:991  §1799;  and 
al-Tabaranl  in  al-Mvdjam  al-kabir,  17:139. 
z Narrated  by  Ahmad  b.  Hanbal  in  al-Musnad , 1:2  §1. 

3 Narrated  by  Abu  Dawud  in  al-Sunan:  Kitab  al-malahim  [The  Book  of 
Tumultuous  Battles],  chapter:  ‘Enjoining  the  Good  and  Forbidding  the  Evil’, 
4:122  §4339;  Ibn  Majah  in  al-Sunan:  Kitab  al-fitan  [The  Book  of  Tribulation], 
chapter:  ‘Enjoining  the  Good  and  Forbidding  the  Evil’,  2:1329  §4009;  and 
Ahmad  b.  Hanbal  in  al-Musnad , 4:364;  Ibn  Hibban  in  al-Sabih,  1:536  §300; 
and  al-Tabaranl  in  al-Mu^am  al-kabir,  2:332  §2382. 
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Abu  cUbayda  reported  that  the  Messenger  of  God  0 said, 

41^1 'jj  ^js-  sts-i  dis"  (*4*?  ^ 5t 

o_p2 3 .dalL?-J  Ails’!  1'  <tU  ^Sj  U a*1»j  .uJt  OlS”  lits  ,<ut 
10-  0*  'j>3®  : .OTjll!  Jjjj  tjJWLrf  Ojiis  4&I 

IJiLi  . if  jj-dij  'jjlSj  ij-AP  li)  di!!j  (>Jj<»  jjj'  (_^4!Pj  JjlJ  jl_J 
jSClj  jUjJt  ^jAAj!  U <uj!  Jjjl  Uj  aIHj  j ^wjj  tjjlS"  -^-i 
tjA?-U  t*3  : Jlii  tjJbjiS  tls^si  <uit  OlSjj  :Jli  b-iS” 

Sjjisisi  4i 


‘When  shortcomings  befell  the  Children  of  Israel,  a man 
would  witness  his  brother  committing  a sin  and  forbid 
him  from  it,  but  the  sin  he  saw  from  him  would  not 
prevent  him  from  eating,  drinking  and  mingling  with  him 
the  next  day.  As  a result,  God  afflicted  them  with  hatred, 
and  the  Qur'an  revealed  about  them:  “ Cursed  were  those 
who  disbelieved  amongst  the  Children  of  Israel  by  the 
tongue  of  David  and  Jesus  the  son  of  Mary.  That  was 
because  they  disobeyed  and  continually  transgressed.  . . . 
If  only  they  had  believed  in  God  and  the  Prophet  and  what 
was  revealed  to  him,  they  would  not  have  taken  them  as 
protecting  friends ; but  many  of  them  are  corrupt".'’  Abu 
‘Ubayda  added,  ‘The  Messenger  of  God  0 was  reclining, 
and  then  he  sat  up  and  said,  “No  [you  cannot  escape  the 
same  fate]  until  you  hold  the  hand  of  the  oppressor  and 
prevent  him  and  lead  him  to  the  truth!”.’1 


Al-Nucman  b.  Bashir  reported  that  the  Prophet  0 said, 


1 Narrated  by  al-Tirmidhl  in  al-Sunan:  Kitab  tafsir  al-Qur’an  [The  Book  of 
Qur’anic  Exegesis],  chapter:  ‘From  Sura  al-Ma’ida’,  5:252  §3048;  Abu  Dawud 
in  al-Sunan:  Kitab  al-malahim  [The  Book  of  Tumultuous  Battles],  chapter: 
‘Enjoining  the  Good  and  Forbidding  the  Evil’,  4:121  §4336;  Ibn  Majah  in  al- 
Sunan:  Kitab  al-fitan  [The  Book  of  Tribulation],  chapter:  ‘Enjoining  the  Good 
and  Forbidding  the  Evil’,  2:1327  §4006;  and  al-Tabaranl  in  al-MuJam  al-kabir , 
10:146  §10268,  and  al-Mucjam  al-awsat,  1:166  §519. 
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^3  1 4 'fc*  1 jld23  ALJL..1  h)<» g'. \ ^3 
jjijt  ^s-  tUJb  5j^»j  Inlaid  ^ i^iJt  OlSsS  ,la*Apf  ^ 3U»j  IglAld 
U MjJlis  ajiU  .Ji&fJl  jidl  jiL;  jj**3  j£-U  .4)  IjMsi  libUl  ^3 

g.Ta it  <bi  013  .tUJl  j *b  SIj  ^ :Jl3 

.^flj!  tjSdbdj  #J£L»f  aj£jj  Ot^ 


‘The  likeness  of  the  one  who  is  lax  in  applying  the 
prescribed  limits  of  God  and  the  one  who  transgresses 
against  them  is  like  that  of  a people  who  cast  lots  in 
boarding  a ship.  A group  of  them  go  to  the  lower  deck 
and  some  of  them  stay  on  the  upper  deck.  When  those 
in  the  lower  deck  want  water,  one  of  them  goes  to  the 
occupants  of  the  upper  deck  until  they  are  annoyed  by 
him.  He  then  starts  to  punch  a hole  in  the  lower  deck  [for 
water],  and  those  of  the  upper  deck  go  to  him  and  ask, 
“What  is  wrong  with  you?”  He  replies,  “I  was  annoying 
you,  but  I must  have  water!”  If  they  take  him  by  his  hand 
and  stop  him  they  will  save  him  and  themselves,  but  if 
they  leave  him  they  will  destroy  him  and  themselves’.1 


Since  exposing  the  injustice  and  oppression  of  the  rulers  is  an 
important  responsibility  on  the  Muslims,  and  since  it  must  be 
peaceful  and  democratic,  there  are  a number  of  ways  in  which  it 
may  be  done  in  contemporary  times: 

• Using  one’s  freedom  of  expression  and  denouncing  oppression 

• Speaking  out  against  evil  through  books,  literature  and  other 
forms  of  media 

• Protesting  against  violations  of  human  rights  through  peaceful 
demonstrations  and  rallies 


1 Narrated  by  al-Bukharl  in  al-Sahih : Kitab  al-shahadat  [The  Book  of 
Testimonies],  chapter:  ‘On  the  Drawing  of  Lots  for  Resolving  Problems’,  2:954 
§2540;  al-Tirmidhl  in  al-Sunan:  Kitab  al-fitan  [The  Book  of  Tribulations], 
chapter:  ‘What  Has  Come  to  Us  Concerning  the  Act  of  Changing  Wrongs  with 
the  Hand,  Tongue  or  Heart’,  4:470  §2173;  Ahmad  b.  Hanbal  in  al-Musnad, 
4:270;  and  al-Bazzar  in  al-Musnad,  8:2.38  §3298. 
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• Organizing  conferences  and  workshops  that  highlight  political 
injustice 

• Awakening  the  collective  consciousness  through  speeches, 
writings  and  public  consensus  building 

• Struggling  at  the  political  level  to  bring  change  to  the 
government  through  constitutional  and  democratic  means — 
sometimes  these  efforts  become  obligatory  at  the  individual 
and  organizational  levels,  and  any  failure  to  meet  the  challenge 
becomes  an  invitation  to  God’s  wrath 

• Raising  one’s  voice  at  the  floor  of  parliament,  calling  for  the  rule 
of  law  and  the  granting  of  basic  necessities  and  demanding  the 
protection  of  human  rights  and  the  eradication  of  oppression 
and  violence 


1 8.8  Muslims  Living  in  Non-Muslim  Countries 


Muslims  who  live  in  non-Muslim  countries — whether  as  refugees, 
natural  born  citizens,  permanent  residents  or  students  living  there 
temporarily — are  all  duty-bound  to  obey  the  laws  of  the  land  (as 
long  as  the  laws  do  not  entail  disobedience  to  God)  and  contribute 
positively  to  society  at  large.  It  is  forbidden  to  violate  the  law, 
foment  sedition  or  otherwise  harm  peaceful  citizens. 

We  have  the  best  example  in  the  lives  of  the  Prophet’s 
Companions,  who,  at  the  Prophet’s  order  immigrated  to 
Christian  Abyssinia  (present-day  Ethiopia)  and  enjoyed  the 
support  of  its  ruler,  the  Negus.  God  revealed  in  the  Qur’an, 


yrHy  ui>dt  ^ ,t  g ; U -Uj  °jfi  <d!t  ^2  jiiJtj} 


'And  to  those  who  migrated  from  their  homes  in  the 
cause  of  God,  after  suffering  oppression,  We  shall  surely 
give  a goodly  home  in  this  world;  but  the  reward  of  the 
Hereafter  will  be  even  greater’ d 


Imam  al-Qurtubi  commented  on  this  verse  in  his  exegesis:  ‘Qatada 
said,  “They  are  the  Companions  of  Muhammad  The  pagans  of 


1 Qur’an  16:41. 
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Mecca  wronged  them  and  expelled  them,  until  a group  of  them 
reached  Abyssinia,  then  God  Most  High  granted  them  an  abode  of 
migration  and  gave  them  helpers  amongst  the  believers”.’1 2 

In  another  verse  related  to  the  Companions’  immigration  to 
Abyssinia,  God  said, 

’jl  tM  it 

‘O  My  servants  who  have  believed ! Indeed,  My  earth  is 
vast  so  worship  Me’d 

Ibn  Kathlr  commented: 

This  is  a command  from  God  Most  High  to  His  believing 
servants  that  they  emigrate  from  the  land  in  which  they 
are  unable  to  practise  the  religion  to  God’s  spacious  earth, 
so  they  will  be  able  to  exercise  the  religion  freely  ...  so 
when  the  disenfranchised  in  Mecca  found  their  stay  there 
difficult,  then  immigrated  to  the  land  of  Abyssinia  so 
they  could  practise  their  religion  in  safety.  And  so,  they 
found  a most  gracious  host,  the  Negus,  King  of  Ethiopia, 
may  God  Most  High  have  mercy  upon  him.3 

Umm  Salama  ^ said, 

‘When  we  arrived  in  Abyssinia,  we  were  in  the  company  of 
the  best  neighbour — the  Negus!  He  granted  us  protection, 
allowing  us  to  practise  our  religion,  and  we  worshipped 
God  Most  High  unharmed’.4 

In  a narration  in  Ibn  Ishaq’s  biography  of  the  Prophet  |fc,  it  is 
mentioned  that  Abyssinia  was  chosen  as  a place  of  immigration 
because  it  was  a land  of  truthfulness,  and  its  King  oppressed 


1 Muhammad  al-Qurtubi,  al-Jamic  li  ahkam  al-Qur'an,  10:107. 

2 Qur’an  29:56. 

3 Ibn  Kathlr,  Tafsir  al-Qur'an  al-Aglm,  2:571. 

4 Ibn  Hisham,  al-Sira , 1:413. 
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no  one.1  Ibn  Hisham  reported  with  a fully  connected  chain  of 
narration  from  Zuhrl  that  Umm  Salama  said, 

By  God!  We  were  upon  that  [peace  and  security]  until  a 
person  from  the  Ethiopians  challenged  his  kingdom.  By 
God!  I don’t  think  we  were  ever  as  saddened  as  we  were 
that  day,  fearing  that  this  person  might  defeat  the  Negus 
and  come  to  power,  not  acknowledging  our  rights  as  the 
Negus  did.  The  Negus  went  out  to  meet  him  in  battle 
whilst  between  them  was  the  Nile.  The  Companions  of 
the  Messenger  of  God  Ji  said,  ‘Which  man  amongst  us  is 
willing  to  go  out  to  witness  the  battle  and  then  tell  us  the 
news?’  Al-Zubayr  b.  al-cAwam  said,  ‘I  will’,  whereupon 
they  said,  ‘Then  it  is  you’,  and  he  was  the  youngest  of 
them.  They  blew  into  a waterskin  for  him  and  he  placed 
it  on  his  chest.  He  then  swam  on  it  towards  the  place 
off  of  the  Nile  where  the  battle  was  taking  place  until 
he  reached  it.  We  then  prayed  to  God  Most  High  for  the 
Negus,  that  he  achieve  victory  over  his  enemy  and  gain 
authority  in  his  land.  By  God!  As  we  were  expecting  the 
outcome,  suddenly,  al-Zubayr  raced  towards  us  with 
[water]  glistening  off  of  his  garments,  saying,  ‘Shall  I not 
give  you  all  the  good  news?  The  Negus  was  victorious 
and  God  destroyed  his  enemy  and  gave  him  authority  in 
his  land!’  By  God!  I don’t  think  we  were  ever  as  delighted 
as  we  were  on  that  day.1 

This  amazing  narration  teaches  us  many  important  lessons.  We 
learn  that  Islam  does  not  teach  us  a binary,  black-or-white  view  of 
things,  where  others  are  either  completely  ‘good’  and  ‘Islamic’  or 
completely  ‘bad’  and  ‘un-Islamic’.  At  the  time  of  the  Companions’ 
immigration  to  Abyssinia,  the  Negus  was  not  a Muslim,  yet  the 
Companions  had  no  problems  describing  him  positively.  We 
also  learn  the  importance  of  living  in  an  environment  of  peace 
and  security  for  the  proper  practice  of  our  religion — even  if 

1 Ibid.,  1:397. 
z Ibid.,  1:376. 

Screen  View  Only — Click  to  get  a hard  copy:  http://www.MinhajPublications.com 


The  Peaceful  Method  of  Social  and  Political  Struggle  I 413 


that  environment  is  not  one  hundred  per  cent  ‘Islamic’  in  every 
way.  Most  importantly,  we  learn  from  this  story  that  it  is  from 
the  etiquette  of  Islam  to  pray  for  the  well-being  and  continued 
temporal  authority  of  just  rulers,  whether  they  are  Muslims  or 
non-Muslims.  In  the  contemporary  context,  this  can  include  voting 
for  a non-Muslim  candidate  that  stands  for  justice  or  is,  at  least, 
better  amongst  others.  Praying  for  the  victory  of  a non-Muslim 
ruler  is  no  different  from  voting  him  or  her  into  office — both  are 
permissible  means,  contrary  to  the  claims  of  the  Kharijites  who 
claim  that  voting  is  polytheism  that  expels  one  from  the  religion. 

18.9  Conclusion 

I ask  God  Most  High  to  make  this  fatwa  a source  of  clarity  and 
guidance  for  all  of  humanity.  I pray  that  God,  through  the  means 
of  this  fatwa,  opens  the  eyes  of  the  confused,  establishes  the  proof 
against  the  corrupt  and  makes  it  a positive  step  in  eliminating  the 
scourge  of  terrorism  that  plagues  our  lands.  And  my  final  prayer 
is:  All  praise  belongs  to  God,  the  Lord  of  the  worlds,  and  may 
blessings  and  salutations  be  upon  our  master  Muhammad,  and 
upon  his  family,  Companions  and  all  who  follow  his  excellent 
example  until  the  Last  Day.  Amen. 
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